Mantroktâh 


go  afar,  We  puah  her  away. 


e^s;"lttdSton;Îr„':il  »s.  May  ahe 
go  afar.  We  push  her  away. 


X.L3  Prepared  by  a 

prepared  by  a  woman  y  rnaker,  just  as  a  wıfe 

i*"  "d  goes  bacR  to  her  farher  or  he, 

hmther. 


It"  thSV&at  yrtaln  yod,  cahle, 
or  in  your  men. 
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X.V.5  Ut  evi.  befa.1 

r;."  TnTe  ^  .tantifu.  desise  (.Cy.^)- 


X.L6  m  Angirasapriest, 


U  H  to  vou  "Go  forward.  against  ali  odds  and 
V'^  "e  ra^’.  oU.l  deslgn.  .ay  you  go  bac.  to 

him,  seek  not  us,  the  ınnocents. 


X.1.8  Whoevcr  has  put  your  m  you  go. 

î^rtor;";u.“rpe;soa .  ^ 

(ajnâtah)  to  you. 


hanrfu,  öestgn  bac.  the  way  tt  ca.e. 
With  this  we  battie  you. 


,. ..  - »« -"  “sî,n  “f.™ 
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X.l.ll  If  they  have  mentioned  your  name  while  making  offerings  tö 
the  elders  or  at  the  sacrifıce,  from  ali  that  evil  thus  proposed. 
let  these  medicinal  plants  relieve  you. 


X.1.12  From  sin  against  the  enlightened  ones,  against  the  elders,  and 
from  being  named,  from  the  evil  proposed  and  arranged,  may 
these  medicinal  plants  relieve  you  by  power  of  knowledge, 
by  Rk  verses,  and  by  the  vital  spiril  of  the  seers. 


X.1.13  As  the  vvind  dislodges  the  dust  from  the  earth  and  the  cloud 
from  the  midspace,  so  may  ali  ili  and  evil,  pushed  away  by 
prayer,  depart  from  me. 


X.1.14  Run  away  making  much  noise  like  a  she-ass  (gardabhî)  that 
has  been  unfasiened,  go  to  your  makers  pushed  and  chased 
from  here  by  an  energeiic  prayer. 


X.1.15  "This  is  the  way,  Ö  harmful  design",  thus  we  lead  you  forth. 
You,  who  were  sent  against  us,  we  send  back.  Go  by  thıs 
road,  crushing  like  an  army,  ali  beautiful  with  cars  (vahini) 
and  crests  (kurûtinî). 


X  1 16  May  there  be  light  for  you  to  go  younder.  There  ıs  no  way 
for  you  to  come  hither.  Make  your  going  elsewhere  other 
than  to  us.  Go  across  the  ninety  (navâti)  nayigable  streams, 
diffıcult  to  cross. 
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X.1.17  Retuming  from  here  to  your  makers,  O  harmful  design, 
smash  them  like  a  tempest-  the  trces;  fell  them  down.  Let 
none  of  their  kine,  horses,  or  rr^n  survivc.  Wake  them  up  to 
their  childlessness  (aprajâh). 


X.1.18  What  harmful  design  or  plotting  they  have  buried  under  your 
grass,  or  in  the  cremation-groünd  (imaSâne),  or  in  your  fıeld, 
and  being  more  determined,  what  they  have  conspired 
through  the  householder’s  fire  (gârhapatye)  against  you,  who 
are  simple  (dhîratarâh)  and  faultless  (anâgasami). 


X.1.19  We  have  found  out  (the  harmful  design)  that  has  been 
brought,  that  has  been  buried  with  hostile  intenL  We  have 
found  out  its  maker  too.  May  it  go  back  wherefrom  it  came. 
Let  it  rage  there  like  a  horse.  May  it  destroy  the  progeny  of 
the  maker  of  this  harmful  design. 


X.1.20  There  are  swords  made  of  good  Steel  (suâyasâ)  in  our  house. 
O  harmful  design,  we  know  where  are  your  joints.  Do  get 
up;  go  away  hence,  O  stranger,  what  do  you  seek  here? 


X.l,21  O  harmful  design,  I  will  slash  your  neck-bones,  and  also 
your  feet.  Flee  away.  May  the  resplendent  Lord  (Indra)  and 
the  adorable  Lord  (Agni)  prolect  us;  they  who  protect  like  a 
mother  her  children. 


X.1.22  May  the  blissful  Lord,  the  overruling  sovereign,  favour  us; 
and  may  the  lords  of  existence  (bhötasya  patayah)  favour  us 
too. 
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X.1.23  May  the  Lord  of  existence  (bhava)  and  the  Lord  of 
destrucüon  (sarva)  huri  the  blazing  divine  weapon  at  the 
sinner,  the  maker  of  the  harmful  design,  the  wieked  one.  (for 
Bhava  and  Sarva,  see  Av.  IV. 28.1) 


X.1.24  If,  O  harmful  design,  duly  made  and  composed  in  ali  foıms, 
you  come  here  as  two-footed  or  four-footed,  O  harbinger  of 
misfortune,  go  away  from  here  becoming  eight-footed. 

X,1.25  Well-anointed  and  polished,  nicely  adorned,  bearing  ali 
rnisery,  go  away.  O  harmful  design,  (go  and)  recognize  your 
fashioner,  just  like  a  daughter  her  father. 

X.1.26  O  harmful  design,  go  avv-ay;  stay  not  here.  Follovv  in  his 
tracks  as  if  those  of  a  vvounded  quarry  (object  of  hunt).  He 
ıs  the  hunted  animal  (mrgah)  and  you  are  the  hunter 
(mrgayuh).  He  is  unable  to  counter  you. 

X.1.27  .4İS0  him,  who  shoots  first,  the  other  one  smites  back  with 
an  arrow  catching  hold  of  him.  Also  \vhile  the  fırsî  one  is 
smiting,  dıe  other  one  smites  him  back. 

X.1.28  Listen  carefully  to  what  I  say.  Now  go  where  you  have  come 
from;  to  him,  who  has  made  you. 

X.1.29  The  kiiling  of  an  innocent  person  (anâgo-hatya)  is,  indeed, 
horrible.  O  harmful  design,  may  you  not  kili  our  cow,  horse 
or  men.  For  each  and  every  spot,  whcre  you  have  been 
placed,  we  raise  you  up.  May  you  become  lighter 
(iaghîyasî)  than  a  leaf. 
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X.1JM)  Even  if  you  are  covered  with  darkness,  as  if  gin  vvith  a  net, 
banishing  ail  the  harmful  designs  from  here,  we  send  them 
back  to  their  fashioncr. 


X.131  The  offspring  of  those  who  fashion  harmful  designs  of  evil 
plotters,  and  of  those  who  destroy  others,  O  hsjmfui  design 
may  you  crush.  Let  not  any  of  them  survive.  Kili  those 
fashioners  of  harmful  designs. 


X.132  Just  as  the  Sun  is  freed  from  the  darkness  and  gets  rid  of  the 
night  and  the  ensigns  of  the  dawn,  so  I  get  rid  of  ali  the 
misery  and  evil  effect  caused  by  the  maker  of  the  harmful 
design,  as  an  elephanî  shakes  off  the  dirty  dust. 


Puruşa  •  Brahama  -  Praka^nam 


X.2.1  By  whom  the  two  heels  of  men  were  formed  ?  By  whom  the 
flesh  was  put  on  ?  By  whom  the  two  ankles  ?  By  whom  the 
beautiful  fıngers  ?  By  whom  the  orifıces  ?  By  whom  the  îwo 
foot-soles.  and  who  gave  hirri  support  in  the  middle  ? 
(Pârşnî  =  heals;  gulpha  =  atıkle;  ahguli  =  fınger;  kha  = 
orifice  for  organs;  ucchalsankha  =  foot-soles;  pratişthâ  = 
support). 


X33  Why  did  they  make  the  two  ankles  of  man  belovv,  and  the 
two  knee-joints  above  them  ?  Separating  the  two  shanks, 
vvhere  did  they  set  them  in  and  wherc  the  two  joints  of  the 
two  knees  ?  Who  has  thought  and  planned  it  ?  (Aş|hi  = 
knee-joint;  Janghâ  --  shank;  Sandhi  =  joint;  Jânu  =  knee) 
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X.2.3  Wherewith  did  they  make  man’s  four-fold  frame  wıth  ends 
connected  and  up  above  the  knees,  the  yielding  belly,  hıps 
and  thighs  ?  And  of  the  props  whereby  the  trunk  became 
fırmly  established.  (kabandha  =  belly;  ^roni  =  two  hıps;  uru 
=  two  thighs;  kusindham  =  props). 


X.2.4  How  many  and  vvhich  were  the  enlightened  ones,  who 
fastened  the  breast  (uras)  and  neck  of  man  together  ?  How 
many  (of  them)  fomied  his  two  teats  ?  Who  formed  his  two 
collar-bones  ?  How  many  (of  them)  his  shoulders  and  how 
many  joined  the  ribs  ?  (urah  =  breast;  gıTvâ  =  neck;  stana  = 
teat;  kaphoda  =  collar-bone;  skandha  =  shoulder;  prştîh  - 

rib). 


X.2^  Who  provided  him  with  two  arms,  so  that  he  may  act  with 
manly  strength.  Which  was  the  enlightened  one  who  put  two 
shoulders  upon  his  trunk  ?  (Bahu  =  arm;  ahsa  =  shoulder- 
blade;  kusindha  =  trunk). 


X.2.6  Who  pierced  seven  orifices  in  his  head  -  these  two  ears,  two 
nostrils,  two  eyes  and  the  mouth  ?  In  vvbose  multiple 
grandeur,  the  quadrupeds  and  the  bipeds  move  on  the  path  of 
victory  ?  (  kliâni  -  orifıce;  sîrsa  =  head;  karna  =  ear,  nâsikâ 
=  nose;  cakşanl  =  eye;  mukha  =  mouth;  dvipada  =  biped; 
catuşpâda  =  quaclruped). 


X.2.7  Betvveen  the  two  jaws  he  set  the  far-reaching  tongue; 
thereafter  he  reposed  the  mighty  speech  in  it.  Robed  in  his 
actions  he  moves  to  and  from  within  ali  the  beings.  Who  has 
speculated  about  hım  even  ?  (  Hanu  =  javv;  jihvâ  =  tongue, 
vâk  =  speech) 


X.2.8  Which  was  that  deity,  who  fırst  having  made  man’s  skull, 
made  the  brain.  the  forehead,  and  the  ccciput,  and  havmg 
piled  up  the  pile  beıween  his  two  jaws,  ascendent  to  heaven? 
(  mastişka  =  skuil  lalâta  =  brain;  kalâtikâ  =  occiput;  kapâla 
=  forehead;  hanu-citva  =  pile  for  jaw). 
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X.2.9  Wherefrom  does  mighty  man  get  numerous  pleasant  and 
unpicasant  things  -  sleep,  distress,  fangue,  delights  and 
enjoymcnts  ? 


X.2.10  Wherefrom  comes  to  man  injury,  poverty,  misery  and 
thoughtlessness?  Wherefrom  comes  (to  him)  success, 
prosperity,  opulence,  Üıought  and  ascendence? 


X.2.11  Who  has  crcated  in  this  man  the  waters  moving  in  di  verse 
diıections,  moving  every-where,  created  for  flowing  like 
rivers,  quick,  ruddy,  red,  copper-hued  and  smoke-coloured, 
nınhing  upward,  downward  and  crosswise. 


X.2.12  Who  placed  beauty  in  him,  who  the  dignity  and  who  the 
fame  ?  Who  set  motion  in  him,  who  the  consciousness,  and 
who  the  behaviors  in  man  ? 


X.2.13  Who  has  woven  the  in-breath  in  him,  and  who  the  out-breath 
and  the  diffiısed  breath  ?  Which  is  the  deity  that  has  set  the 
equalizer  breath  vvithin  man.  (Prâna  =  in-breath;  apâna  = 
outbreath;  vyâna  =  diffused  breath;  samanar  =  equalizer- 
breath). 


X.2.14  Which  was  the  sole  deity  that  reposed  the  sacrifıce  vvithin 
this  man  ?  Who  placed  the  truth  and  the  untruth  vvithin  him? 
Wlıcrefrom  (comes)  the  death  and  vvherefrom  the 
irnmortality  ?  ' 
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X.2.15  Who  has  clothed  him  m  robes  ?  who  has  arranged  his  life- 
span?  Who  has  bestovved  str^ngth  on  iıim  ?  Who  has  granted 
him  the  speed  ?  (Ayu  =  life-span). 


X.2.16  With  what  did  he  spread  the  waters  around  ?  With  what  did 
he  make  the  day  so  shining  ?  With  what  did  he  enkindle  the 
dawn  ?  With  what  did  he  grant  the  coming  of  the  evening  ? 


X.2.17  Who  has  placed  vvithin  him  the  semen,  so  that  he  may 
extend  his  line  ?  Who  has  conducted  the  intellect  into  him  ? 
Who  has  put  the  singing  (voice)  and  who  the  dancing  in 
him?  (Reta  =  semen;  medha  =  intellect;  bânam  =  speech; 
nrta  '=  dance). 


X,2.18  With  what  has  he  covered  this  earth?  With  what  has  he 
encompassed  the  sky  ?  With  what  has  be  surrounded  the 
mountains  with  grandeur  ?  With  what  does  the  cosmic  man 
perform  his  actions  ? 


X.2.19  With  what  does  he  receive  the  rain  ?  With  what  does  he 
obtain  the  wonderful  cure-juioe-?  With  what  the  sacrifıce  and 
faith  (does  he  obtain)  ?  By  whom  the  mind  (the  thinking 
power)  has  been  set  in  him?  (Soma  =  cure  juice  that  treats 
ali  diseases;  yajn  =  sacrifıce  (self-less);  srraddhâ  =  faith; 
determination  to  accept  =  truth  for  life). 


X.2.20  Through  whom  does  he  fınd  a  leamed  and  wise  guide  ? 
Through  whom  does  he  realize  this  Lord  of  the  highest 
abode  ?  Through  whom  does  man  gain  this  fire  divine  ?  By 
what  does  he  measure  the  year  ?  (srotriya  =  leamed  in  Vedic 
lores). 
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X.2.21  By  knovvlcdge  he  fınds  a  learned  and  vvise  guide.  By 
knowledge  he  realizes  the  Lord  of  the  highest  abode.  By 
knovvledge  man  gains  this  fire  divine.  By  knovvledge  he 
measures  the‘year. 


X.2.22  By  what  does  he  dwell  with  the  enlightened  ones,  and  by 
vvhat  with  the  people  of  godly  nature  ?  By  what  is  this  other 
one  is  called  the  non-rulling  power,  and  by  what  the  real 
ruling  povver  ?  (Daivajanîrvi^ah  people  of  godly  nature;  na- 
kşatram  =  non-ruling;  kşartam  =  ruling  power). 


X.2.23  By  knovvledge  he  dwells  with  the  enlightened  ones,  and  by 
knovvledge  with  the  people  of  godly  nature.  By  knovvledge 
this  other  one  is  called  the  non-rulling  povver  and  by 
knovvledge  the  real  ruling  povver. 


X.2J2A  By  vvhom  has  this  earth  been  put  in  order  ?  By  vvhom  is  the 
sky  set  higher  up  ?  Who  has  put  this  midspace  above  and 
spreading  crossvvise  ?  (Tiryak  =  cross-vvise). 


X.2^5  The  Lord  supreme  has  put  the  earth  in  order.  The  Lord 
supreme  has  set  the  sky  higher  up.  The  Lord  supreme  has 
put  this  midspace  above  and  spreading  crossvvise. 


X.2J26  Stiching  his  head  and  the  heart,  the  uninjuring  Lord,  urges 
forth  the  purifying  breath  above  the  brain  in  the  head. 
(Sahsîvya  =  having  stiched). 
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X.2.27  That  head,  indeed,  is  the  fırmly-closed  divine  treasure-chest 
of  the  uninjuring  Lord.  The  vital  breath,  the  food  and  also 
the  mind  protect  that  head. 

X.2.28  Whether  created  vertically  or  created  horizontally,  ali  the 
quarters  the  cosmic  man  pervades.  He  whoso  knows  the 
castle  of  the  Lord  supreme,  is  called  puruşa  (man)  due  to 
this.  (ûrdhavah  srştâ  =  vertically  created;  tiryah  srştâ  = 
horizontally  or  cross-wise  created). 

X.2^9  Whoso  knows  that  supreme  Lord’s  castle,  encompassed  with 
immortality,  to  him  the  Lord  supreme  and  devotees  of  the 
Lord  supreme  grant  vision,  vitality  and  offsprings.  (cakşuh, 
prânam,  prajâ). 

X.2.30  Surely  the  vision  does  not  desert  him,  nor  the  vitality  before 
the  natural  decay,  who  knows  the  supreme  Lord’s  castle,  due 
to  which  man  is  named  puruşa.  (Puram  =  castle). 


X.2.3Î  With  eight  circles  and  nine  gates  or  portals  impregnable  is 
the  castle  of  the  enlightened  ones.  Therein  ües  the  golden 
chest,  conductor  to  the  world  of  bliss-encompassed  by 
brilliant  light.  (aşta-cakra- eight  basic  building  materials  of 
body)  see  Taitt.  Âranyaka  (1.27,  2-3) 

(tvak  =  skin;  asrak  =  blood;  mânsa  =  flesh;  meda  =  fat;  asthi 
=  bone;  majjâ  =  marrovv;  sukra  =  semen  and  oja  =  glow, 
(Nine  portals  =  seven  in  head  =  2  eyes,  2  earş,  2  nostrils,  î 
mouth  opening  and  2  below  fof  urine  and  feces).  (Nava 
dvârâ). 


X.2.32  Within  that  golden  chest,  havıng  three  spokes  and  three 
supports,  (svithin  that)  there  is  a  mighty  being  as  its  soul; 
surely  they  who  have  realized  the  Lord  supreme,  know  him. 
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X.2.33  The  Lord  suprcme  enters  the  golden  castle,  which  blazes 
brilliantly,  removes  ali  weariness,  is  surrounded  with  glory 
and  is  ever  unconquered.  (âparajitam  and  thus  ayodhyâ,  see  - 
ayodhya,  impregnabre  castle;  see  Av.  X.2.11) 


Varana  -  manih  •  Vanaspatih 


X.3.1  This  protective  blessing  of  mine  is  a  mighty  destroyer  of 
rivals.  With  this  may  you  tâke  hold  of  the  eneıtıies.  May  you 
crush  those,  who  wouid  injure  you. 


X.3.2  Slay  them,  crush  them,  capture  them.  May  this  blessing  be 
your  leader  while  moving  fonvard.  With  the  protective 
blessing  the  enlightened  ones  have  been  vvaıding  off  the 
aggressions  of  the  destroyers  of  life  (asuras). 


X.3.3  This  protective  blessing  is  an  all-curing  remedy,  thousand- 
eyed,  yeUow  and  golden.  This  will  subdue  your  enemies.  Be 
first  to  attack  them,  who  hate  you.  (viâva-bheşaja  =  all- 
curing  medicine). 


X.3.4  This  protective  blessing  will  ward  off  the  harmful  designs 
spread  out  for  you;  this  will  proiect  you  from  danger  from 
men,  and  from  ali  sorts  of  the  calamities. 
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X.3.5  This  proîective  divine  plant  is  a  warder  off  the  troubles.  The 
enüghîcned  ones  have  driven  away  the  wastîng  disease, 
vvhich  had  entered  into  this  person. 


X,3.6  If,  whiie  sleeping,  you  see  an  evil  dream;  if  a  wild  anımal 
stalks  you  ominously  on  the  way  from  that,  and  from 
sneezing,  and  from  the  evil  cry  of  a  bird,  this  protective 
blessing  will  shield  you. 


X.3.”  From  adversity,  from  calamity,  from  murderous  conspiraoy, 
from  fear  of  death  and  from  violent  death  the  protective 
blessing  will  shield  you 


X,3.8  '•\Tiatever  sin  we  -  my  mother,  my  father,  my  brothers.  and 
my  ciose  relatives  -  might  have  committed,  from  that  this 
divine  iord  of  forest  will  shield  us. 


X.3.9  AffIicted  by  the  protective  blessing,  my  hostile  cousins  along 
with  their  kinsman  have  göne  to  the  iightless  region  May 
they  go  to  the  viiesı  darkness  (andham-tamah). 


X.3.I0  i  am  uninjured;  uninjured  are  m.y  sense-organs.  î  am 
snjoying  long  life,  with  ali  nty  men  around  me.  Me  as  such, 
may  this  protective  blessing  guard  from  each  and  every 
direction. 
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X.3J1  This  protective  blessing,  shining,  divine  and  the  lord  of 
forest  is  on  my  breast.  May  it  harass  my  enemies,  as  the 
resplendent  army-chief  (vâja  devah)  harasses  the  robbers  arjd 
the  destroyers  of  life. 


X.3.12  I  put  on  this  protective  blessing,  so  that  I  ınay  have  a  long 
life  of  a  hundred  autumns.  May  it  bestovv  on  me  kingdorn 
(râştra)  and  ruling  povver  (kşarta),  on  ın'e  cattie  (paSu)  and 
vigour  (oja). 


X.3.13  Just  as  the  wind  with  its  face  breaks  the  trees  (vrkşa),  tfıe 
lords  of  the  forest  (vanaspati),  even  so  may  you  break  my 
rivals,  bom  before,  and  also  the  latter.  May  the  protective 
blessing  guard  you  well.  (pürvân-jâtâ  =  bom-before;  ut- 
âparân  =  bom  latter). 


X.3.14  Just  as  the  wind  and  the  fire  destroy  the  trees,  the  lords  of 
forest  even  so  may  destroy  my  rivals,  bom  before,  and  also 
the  latter  bom.  May  the  protective  blessing  guard  you  vvell. 


X.3.15  Just  as  the  trees,  broken  down  by  the  wind,  lie  prostrate  (on 
the  ground),  even  so  may  you  break  my  rivals  down  and  lay 
them  prostrate  -  those  bom  before  and  also  the  latter.  May 
the  protective  blessing  guanJ  you  weîi. 


X.3.Î6  Annihilate  them,  O  protective  blessing,  before  their  term  of 
life  -  them,  who  seek  to  harm  him  in  his  cattie-pounds 
(cattle-enclosures);ând  who  would  harm  his  kingdorn. 
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X.3.17  Just  as  the  sur.  shines  extremely  bright,  as  the  brilliance  is 
stored  in  him,  even  so  may  îhis  protective  blessing  grant  me 
fame  and  prosperity,  sprinkle  me  with  lustre  (teja),  and 
anoint  me  with  renovvn  (yaia). 

X.3.18  Just  as  there  is  graciousness  (glory)  in  the  moon  and  the  sun, 
who  vvatches  över  men,  even  so  may  this  protective  blessing 
grant  me  fame  and  prosperity,  sprinkle  me  with  lustre,  and 
anoint  me  with  renown  (glory). 

X.3.19  Just  as  there  is  graciousness  (ya^a-glory)  in  the  eanir  and  in 
this  fıre-divine,  cognizant  of  ali,  even  so  may  this  protective 
blessing  grant  me  fame  and  prosperity,  sprinkle  me  with 
lustre  and  anoint  me  with  renown  (glory). 

X.3J0  Just  as  there  ıs  graciousness  (glory)  in  a  virgin  (kanyâ)  and 
in  this  weİl-equippcd  chariot,  even  so  may  this  protective 
blessing  grant  me  fame  and  prosperity,  sprinkle  me  with 
lustre  and  anoint  me  with  renovvn  (glory). 

X.3.21  Just  as  there  is  graciousness  (glory)  in  the  drinking  of  Soma 
(cure-juice)  and  as  tnere  is  graciousness  in  the  honeyed 
drink,  even  so  may  this  protective  blessing  grant  me  fame 
and  prosperity,  sprinkle  me  wilh  lustre  and  anoint  me  with 
renovvn  (glory). 

X.3.22  Just  as  there  is  graciousness  (glory)  ın  the  sacrifice  to  the 
adorable  Lord  and  as  there  is  graciousness  in  the  ofiferings 
made  with  the  utterance  of  Yaşat,  even  so  may  this 
protective  blessing  grant  me  fame  and  prosperity,  sprinkle 
me  with  lustre  and  anoint  me  with  renovvn  (glory'). 
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X.3J,3  Just  as  there  is  graciousness  (glory)  in  the  sacrifıcer  and  as 
is  laid  in  this  sacrifıce,  even  so  may  this  protective  blessing 
granî  me  fame  and  prosperity,  sprinkle  me  vvith  îustre  and 
anoint  me  with  renown  (glory). 


X.3J24  Just  as  there  is  graciousness  in  the  Lord  of  creatures  and  as 
in  this  Lord  of  the  highest  abode,  even  so  may  this  protective 
blessing  grant  me  fame  and  prosperity,  sprinkle  me  vvith 
Îustre  and  anoint  me  with  renovvn  (glory). 


X.3J25  Just  as  there  is  immortality  in  the  enlightencd  ones,  and  as 
the  truth  is  set  in  them,  even  so  may  this  protective  blessipg 
grant  me  fame  and  prosperity,  sprinkle  me  vvith  Îustre,  and 
anoint  me  with  renovvn  (glory). 


Sarpa-vişa-apâkaranam  (Snake-Poison  -  Its  Eiimination) 


X.4.1  First  chariot  is  that  of  the  resplendent  Lord  (Indra);  another 
chariot  is  that  of  the  enlightencd  ones  (deva);  the  chariot  of 
the  venerable  Lord  (varana)  is  the  thiıd;  the  last  one  is  the 
chariot  of  the  serpents  (ahi)  or  clouds;  it  goes  to  a  piller 
(sthânu)  nest  of  white  ants  and  thereafter  glides  quickly. 


X.4^  The  sacred  grass  (darbha),  the  fire,  young  shoot  or  tarûnaka 
(of  plants),  horse’s  hair,  man’s  hair,  the  chariot’s  nave  (are 
the  cures  for  snake-bite).  (bandhur  =  nave  (of  a  chariot); 
a^va-vara  =  horse-  hair) 
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X.4.3  O  white  horsc;  srruîe  vvith  your  foot,  vvith  the  fore  foot  and 
wiıh  thc  hind  foot  also.  May  you  stay  thc  strong  pbison  of 
snakes  and  make  it  weak  îlke  a  wood  soaked  in  v;ater. 


X.4.4  The  loud-neighing  horse,  diving  under  water  and  emerging 
.up  again,  said.  "Stayed  is  the  strong  poison  of  snakes  and 
made  weak  like  a  wood  soaked  in  water." 


X.4J  Paidva  küls  the  kasarnîla;  paidva  (kiUs)  the  whitish  as  well 
as  the  black  one.  Paidva  breaks  the  head  of  the  ratharvi  and 
of  the  viper  (prdâku).  (ratharvi  and  prdâku  =  names  of 
various  snakes), 


X.4.6  O  paidva,  fırsî  you  go  forward,  then  we  shall  follovv  you. 
Throw  the  serpents  off  the  path,  along  which  we  have  to 
travel. 


X.4.7  ITîis  paidva  has  grown  here.  This  is  iîs  best  abode.  These  are 
the  identifıcation  marks  of  the  quick  and  povverful  killer  of 
the  serpents. 


X.4.8  May  the  closed  (mouth  of  the  snake)  not  öpen;  may  the  öpen 
(mouth  of  the  snake)  not  close.  there  are  two  (types)  serpents 
in  this  fıeld,  a  female  and  a  male.  Both ,  of  them  are 
povverless. 
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X.4.9  May  thc  seıpents  that  are  ne^  and  that  are  afar.or  without 
rasa  or  poison  becomc  powcrless.  With  a  mace  I  kül  thc 
scorpion  (vrfcUca)  and  with  a  stick  the  snake  that  comes 
here.  With  a  hand  stick  I  kül  the  stinger  serpent  that  comes 
here. 


X.4.10  This  is  the  remedy  for  both  the  aghâ^va  (poisonous)  and  the 
constrictor  (svaja).  The  resplendent  paidva  has  put  the 
poisonous  snake  and  also  the  serpent  in  my  power. 


X.4.11  With  appreciation,  we  think  of  paidva,  steady,  and  of  fıxed 
abode.  Lehind  there  these  vipers  lie  thinking  of  us. 


X.4.12  With  destroyed  üfe,  wiıh  destroyed  poison,  they  lie  smitten 
by  the  resplendent  one  (Indra),  bearing  ıhe  adamantine 
vveapon.  The  resplendent  one  has  killed;  we  also  kül  them. 


X.4.13  Killed  are  the  snakes  with  crossed  lines  (tirafci-râjayah); 
crushed  are  the  vipers  (prdâku).  Kül  the  hooded  snake 
(cobra),  karikratam,  white  and  also  the  black  snake  in  the 
kuSa  grass. 


X.4.14  The  young  kirâta  (kairâtikâ),  maiden  (kumârikâ)  digs  out  the 
medicine  with  golden  shovels  on  the  ridges  of  the  hüls. 
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X.4.15  Here  comes  this  youthfui  physician,  killer  of  the  speckIed 
snakes  (prsnîhâ)  and  always  unconquered.  He  is  the  siayer 
of  both,  the  contractor  (svaja)  and  the  stinger  (Vrâcika). 


X.4.16  The  resplendent  Lord,  the  friendly  Lord,  the  venerable  Lord, 
and  both  the  blower  (vata)  and  the  shovverer  (paıjanya),  have 
put  the  serpent  in  my  power. 


X.4.17  The  resplendent  one  has  put  in  my  power  the  serpent,  the 
viper  male  and  the  viper  female,  the  constrictor,  the  cross- 
lined,  the  fcasarçila,  and  the  da^onasi. 


X.4.18  O  serpeni,  the  resplendent  one  has  killed  your  fırst 
progenitor.  What  power  can  there  be  in  them,  who  have  been 
thus  shattered. 


X.4,19  I  have  grabbed  the  heads  (of  the  snakes),  just  as  a  fısherman 
grabs  a  spotted  (fısh)  going  to  the  middie  of  the  stream 
(sindhu-madhya).  I  have  washed  the  poison  off  the  snake. 


X.4.20  May  the  sîreams  wash  the  poison  of  ali  the  snakes  far  away. 
The  cross-iined  (snakes)  have  been  killed;  the  vipers  have 
been  crushed  ihoroughly. 
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X.4^1  I  sclect  carefully  the  medicinal  herbs.  I  fetch  them  with  ease 
iike  those  grown  on  fertile  lands.  O  snake,  may  your  venom, 
go  away  likc  fast  speeding  marçs. 


X.4^2  What  poîSOûjis  therc  in  the  fire,  in  the  Sun,  in  the  earth  and 
in  thîHıerbs;  the“t>oison,  which  is  stored  in  tubers  (kândâ- 
vi^)  and  is  very  effective,  may  ali  that  come  out  of  you; 
may  it  pass  away. 


X.4,23  We  bow  in  reverence  to  those  of  the  serpents,  which  are 

bom  from  fire,  from  plants,  which  are  bom  in  waters  and 

those  which  have  sprung  from  the  lightning;  to  tİKisc  \^ose 

broojJ»  patanı)  aıtF  very  largein  number. 

■* 


X.4,24  (O  herb),  you  are  taudiî,  kanyâ  or  ghrtâcI  by  name,  Aiong 
with  your  lower  part,  I  take  your  root,  which  destroys  the 
poison. 


X.4,25  Remove  the  poison  from  each  and  every  part  of  the  oödy' 
Keep  it  aiMey  from  theJıeârt.  Then,  rvhatever  strength  of 
poişon  is  Sıere,  njgj^fl^t-^ss  downward  from  you 


X.4  It  was  far  away.  Stili  it  obstructed  the  poison.  It  has  mingled 
the  poison  with  poison.  The  fire  has  determined  the  poison 
of  yıe  $n3İf»‘aftd  ^İftıa  (cure-juice)  has  dravvn  it  out.  The 
fSj|İPoa,«if  ^he  şnakç  has  göne  ba<^^  'tW^9tMiger.(4anştâram 
or  t)!eR9f»*ıcasdake4îas  died. 
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Âpah 


X.5.1  (O  waters),  you  are  the  vigour  of  the  resplendent  Lord 
(îndra),  the  conquering  force  of  the  resplendent  Lord,  the 
strength  of  the  resplendent  Lord,  the  valour  of  the 
resplendent  Lord,  the  manliness  of  the  resplendent  Lord,  for 
the  enterprize  of  conquest,  I  equip  you  with  the  means  of 
inteiiectual  power  (brahma-yogaih-nımnam). 


X.5.2  (O  water),  you  are  the  vigour  of  the  resplendent  Lord,  the 
conquering  force  of  the  resplendent  Lord,  the  strength  of  the 
resplendent  Lord;  the  valour  of  the  resplendent  Lord,  the 
manliness  of  the  resplendent  Lord;  for  the  enterprize  of  the 
conquest,  I  equip  you  vvith  the  means  of  ruling  power 
(Ksatra-yogaih-nrmnam) 


X.5.3  (O  vv'aters),  You  are  the  vigour  of  the  resplendent  Lord,  the 
conquering  force  of  the  resplendent  Lord,  the  strength  of  the 
resplendent  Lord,  the  valour  of  the  resplendent  Lord,  the 
manliness  of  the  resplendent  Lord;  for  the  enterprize  of  the 
conquest,  I  equip  you  with  the  means  of  the  resplendent  Lord 
(Indrasya-nrmnam). 


X.5.4  (O  water),  you  are  the  vigour  of  the  resplendent  Lord,  the 
conquering  force  of  the  resplendent  Lord,  the  strength  of  the 
resplendent  Lord,  the  valour  of  the  resplendent  Lord,  the 
manliness  of  the  resplendent  Lord;  for  the  enterprize  of  the 
conquest,  I  equip  you  vvith  the  means  of  the  blissful  Lord 
(Somayogaih-nrmnam). 
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X.5^  (O  waters),  you  are  the  vigour  of  the  resplendent  Lord,  the 
conquering  force  of  the  resplendent  Lord,  the  strength  of  the 
resplendent  Lord,  the  valour  of  the  resplendent  Lord,  the 
manliness  of  the  resplendent  Lord;  for  the  enterprize  of 
conquest,  I  equip  you  with  the  means  that  are  within  the 
waters  (Apsuyogaih-nımnafn). 

X.S.6  (O  waters),  you  are  the  vigour  of  the  resplendent  Lord,  the 
conqueıing  force  of  the  resplendent  Lord,  the  strength  of  the 
resplendent  Lord,  the  valour  of  the  resplendent  Lord,  the 
manliness  of  the  resplendent  Lord;  for  the  enterprize  of  the 
conquest,  may  ali  the  beings  attend  on  me.  O  vvaters,  may 
you  süit  me. 


X.5.7  You  are  the  portion  of  the  adorable  Lord  (Agni).  O  waters 
divine,  may  you  put  in  us  the  lustre,  (which  is)  the  sperm  of 
the  vvaters.  From  the  domain  of  the  creator  Lord.  I  set  you 
(here)  for  this  world. 

X.5,8  You  are  the  portion  of  the  resplendent  Lord  (Indra).  O  waters 
divine,  may  you  put  in  us  the  lustre,  (which  is)  the  sperm  of 
the  vvaters.  From  the  domain  of  the  creator  Lord,  I  set  you 
(here)  for  this  world. 

X.5.9  You  are  the  portion  of  the  blissful  Lord  (Soma).  O  vvaters 
divine,  may  you  put  in  us  the  lustre,  (vvhich  is)  the  sperm  of 
the  vvaters.  From  the  domain  of  the  creator  Lord,  I  set  you 
(here)  for  this  vvorid. 

X.5.10  You  are  the  portion  of  the  venerable  Lord  (Varana).  O 
vvaters  divine.  may  you  put  in  us  the  lustre  (vvhich  is)  the 
sperm  of  the  vvaters.  From  the  domain  of  the  creator  Lord, 
I  set  you  (here)  for  this  vvorid. 
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X.5.11  You  are  îhe  Lord  friendly  and  venerable  (Mitrâ-varuna).  O 
waters  divine,  may  yo»  put  in  us  the  lusıre,  iwhich  is)  the 
sperm  of  the  waters.  From  the  domain  of  the  creator  Lord, 

I  set  you  (here)  for  îhis  worîd. 

X.5.12  You  are  the  portion  of  the  controller  Lord  (Yama).  O  waters 
divine,  may  put  in  us  the  hıstre,  (whıch  is)  îhe  sperm  of  the 
waters.  From  the  domain  of  the  creator  Lord,  î  set  you  (here) 
for  this  vvorid. 

X,5.13  You  are  the  portion  of  the  eldcts  (Pitrs).  O  vvaters  divine, 
may  you  put  in  us  the  lustre  (which  is)  the  sperm  of  the 
waters.  From  the  domain  of  the  creator  Lord,  I  set  you  (here) 
for  this  world. 

X.5.14  You  are  the  portion  of  the  impeller  Lord  (Dcva-savitr).  O 
waters  divine,  may  you  put  in  us  the  lusıre,  (which  is)  the 
sperm  of  the  waters.  From  the  domain  of  the  creator  Lord, 
I  set  you  (here)  for  this  world. 

X.5..15  What  of  you,  O  waters,  is  the  portion  (bhâga)  of  water 
\vuhin  the  waters,  useful  or  the  sacrificial  rites  (Yajuşya) 
arsd  useful  for  the  congıegation  of  enlighteneri  beings  (gods 
or  devas),  îhai  I  presem  here.  May  i  noî  üismiss  or  ignore 
him  outright.  'Fhat  let  me  not  wash  down  against  myself  (tam 
mâbhya-vanikşi).  Thai  we  do  noî  let  go  against  him  who 
hates  us,  or  vvhom  we  hate,  him  may  I  slay,  or  stab,  him 
may  I  be,strews  (strsiya)  v/ith  this  prayer,  (brahm.anâ)  with 
this  act  (karmana)  with  this  weapon  (menyâ). 

X.5.16  What  of  you,  O  vvaters,  ts  the  wave  (ürmi)  of  the  vvaters, 
useful  for  the  sacrificial  rites  (yajuşya)  and  useful  for  the 
congregation  of  enlightened  beings  (gods  or  devas),  thai’  I 
presem  here,  may  I  noî  dismıss  or  ignore  him  outright.  llıat 
iet  me  noı  wash  down  against  rnyself  (tam  mâbhya  yanikşi). 
That  we  do  not  let  go  against  him  who  hates  us,  or  whom 
we  hate;  him  may  I  siay,  or  stab,  him  may  l  bestrevv 
(strsiya)  with  this  prayer  (brahmannâ),  with  tlûs  acts 
(  karmana)  vvith  this  vveapon  (menyâ). 
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X.5.17  What  of  you,  O  waters  is  the  young  dear  child  (vatsa)  of  the 
vvaters  within  the  waters,  usefu!  for  the  sacrificial  (yajuşya) 
and  useful  for  the  congregation  of  enligtened  beings  (gods  or 
devas),  that  I  present  here.  May  I  not  dismiss  or  ignore  him 
outright.  That  let  me  not  wash  dovvn  against  myself  That  we 
do  not  let  go  against  him  who  hates  us,  or  whom  we  hate; 
him  may  I  slay,  or  stab;  him  may  I  bestrevv  (str/  a),  with 
this  prayer  (brahmanâ)  with  this  act  (karmana),  ,  ith  this 
weapon  (menyâ). 

X.5.18  What  of  you,  O  waters,  is  the  vfşabha  (bull  or  impregnator) 
of  the  vvaters  vvithin  vvaters,  useful  for  the  sacrificial  rites 
(yajuşya)  useful  for  the  congregation  of  enlightened  beings 
(gods  or  devas)  (devayajanah)  that  I  present  here;  may  I  not 
dismiss  or  ignore  him  outright.  That  let  me  not  wash  dovvn 
against  myself.  That  vve  do  not  let  go  against  him  vvho  hates 
us,  or  whom  vve  hate;  him  may  I  slay,  or  stab;  him  may  I 
bestrevv  (strşîya),  vvith  this  prayer  (brahmanâ),  vvith  this  act 
(karmana)  vvith  this  vv'eapon  (menyâ). 

X.5.19  What  of  you,  O  vvaters,  is  the  golden-vvealth  (hiranya-garbha, 
shining  and  glittering)  of  the  vvaters  vvithin  vvaters,  useful  for 
the  sacrificial  rites  (yajuşya),  useful  for  the  congregation  of 
enlightened  beings  (gods,  or  devas)  that  I  present  here;  may 
I  not  dismiss  or  ignore  him  outright.  That  let  me  not  vvash 
dovvn  against  myself.  That  vve  do  not  let  go  against  him  vvho 
hates  us,  or  vvhom  vve  hate;  him  may  I  slay,  or  stab;  him 
may  I  bestrevv  (strşîya),  vvith  this  prayer  (brahmanâ),  vvith 
this  act  (karmanâ),  vvith  this  vveapon  (menyâ). 

X.5.20  What  of  you,  O  vvaters,  is  the  Heavenly  spotted  stone  of  the 
vvaters  vvithin  the  vvaters,  useful  for  the  sacrificial  rites 
,  (yajuşya),  useful  for  the  congregation  of  enlightened  beings 
(gods  or  devas)  that  I  present  here;  may  I  not  dismiss  or 
ignore  him  outright.  That  let  me  not  vvash  dovvn  against  my 
self.  That  vve  do  not  let  go  against  him  vvho  hates  us,  or 
vvhom  vve  hate;  him  may  I  slay,  or  stab,  him  may  I  bestrevv 
vvith  this  prayer  (brahmanâ),  vvith  this  act  (karmanâ),  vvith 
this  vveapon  (menyâ). 
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X.5.21  What  of  you,  O  vvaters,  are  the  fires  of  the  waters  within  the 
waters  of  the  nature  of  sacrificial  rites  (yajuşya),  useful  for 
the  congregation  of  the  enlightened  ones  (gods,  devas),  them 
now  I  let  go;  them  let  me  not  wahsdown  against  myself; 
them  we  let  go  against  him  vvho  hates  us,  whom  we  hate. 
Him  may  I  slay  or  stab;  him  may  I  lay  lovv  wiîh  this  prayer 
(brahmanâ),  with  this  action  (karmana),  with  this  vveapon 
(meni). 


X.5.22  Whatever  lies  we  have  told  within  the  last  three  years;  may 
the  watcrs  shield  me  from  all  that  evil  and  sin. 


X.5.23  I  urge  you  forth  to  the  ocean.  Go  to  your  own  abode.  (May 
we  rcmain)  unharmed  throughout  our  life-span.  May  nothing 
whatsoever  cause  us  to  bow  down. 


X.5.24  O  püre  and  clean  waters,  carry  the  impurity  away  from  us. 
May  these  (vvaters),  beautiful  to  look  at,  take  the  evil,  the 
bad  dream  and  the  deficient  away  from  us. 


Mantroktâh 


X.5.25  You  are  the  stride  (krama)  of  the  all-prevading  lx)rd  (vişnu), 
slayer  of  rivals,  sharpened  by  the  earth  (pıthivî-samSitâ), 
full  of  fıre’s  might  (agni-teja).  I  stride  forth  on  the  earth 
(prthivyam).  From  the  earth,  we  drive  out  him,  vvho  hates  us 
and  vvhom  vve  do  hate.  May  he  not  live.  May  the  vital  breaîh 
quiî  him. 
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X.SJ16  You  are  the  stride  (krama)  cf  the  all-prevading  Lord 
(Vişnu),  slayer  of  rivals,  sharpened  by  the  midspace,  full  of 
vvind’s  might  (v3yu-teja).  I  stride  forth  on  the  midspace 
(antarikşat).  From  the  midspace,  we  drivejout  him,  who 
hates  us  and  whom  we  do  hate.  May  he  not  live.  May-  the 
vital  breath  quit  him. 


X.5,27  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  sky  (dyau),  full  of  sun’s 
might  (sürya-teja).  I  stride  forth  on  the  sky  (divam).  From 
the  sky,  we  drive  out  him,  who  hates  us  and  whom  we  do 
hate.  May  he  not  live.  May  the  vital  breath  quit  him. 


X.5J8  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  quaxters,  full  of  mind’s 
might  (manas-tejatı).  I  stride  forth  on  the  quarters  (dik). 
From  the  quarters  (digbhyah),  we  drive  out  him,  who  hates 
us  and  whom  we  do  hate.  May  he  not  live.  May  the  vUal 
breath  quit  him. 


X.5,29  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  mid-quarters  (âiâ),  full  of 
breeze’s  might  (vâta-tejâh).  I  stride  forth  on  the  mid- 
quarters.  From  the  mid-quarters,  we  drive  out  him,  who  l.%tes 
us  and  whom  we  do  hate.  May  he  not  live.  May  the  vital 
breath  quit  him. 


X.530  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  Rk  verses,  full  of  saman’ s 
might  (sâma-tejah).  I  stride  forth  on  the  Rk  verses  (rcah). 
From  the  Rk  verses,  we  drive  out  him,  who  hates  us  and 
whom  we  do  hate.  May  he  not  live.  May  the  vital  breath  quit 
him. 
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X.5.31  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  sacrifıce  (yajfia),  ful!  of 
prayer’s  might  (brahma-tejah).  I  stride  forth  on  the  sacrifice 
(yajna).  From  the  sacrifice,  we  drive  out  him,  who  hates  us 
and  whom  we  do  hate.  May  he  not  live.  May  the  vital  breath 
quit  hitn. 


X.5.32  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  herbs  (osadhi),  full  of 
cure-juice’s  might  (soma-tejah).  I  stride  forth  in  the  herbs. 
From  the  herbs  (oşadhi),  we  drive  out  him,  who  hates  us  and 
whom  we  do  hate.  May  he  not  live.  May  the  vital  breath  quit 
him. 


X.5.33  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  waters,  full  of  venerable 
Lord’ s  might  (varuna-teja).  1  stride  forth  on  the  waters.  From 
the  water,  we  drive  out  him,  who  hates  us  and  whom  we  do 
hate.  May  he  not  livç.  May  the  vital  breath  jquit  him. 


X.5.34  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnu) 
slayer  of  rivals,  sharpened  by  the  farming  (krsi),  fulî  ot 
food’s  might.  I  stnûc  forth  in  the  farming.  From  the  farmiog 
(krşyah),  we  drive  out  him,  who  hates  us  and  whom  we  oo- 
hate.  May  he  not  live.  May  the  vital  breath  quit  him. 


X.5.35  You  are  the  stride  (krama)  of  the  all-prevading  Lord  (Vişnü) 
slayer  of  rivals,  sharpened  by  the  vital  breathş  (prâna),  full 
of  man’s  might  (puruşa-teja).  I  stride  forth  in  the  vital 
breaths.  From  the  vital  breaths,  we  drive  out  him,  who  hates 
us  and  whom  we  do  hale.  May  he  not  live.  May  the  vital 
breath  quit  him. 
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X.5.36  Ours  is  the  victory  (jitâm).  Ours  is  the  rising  up.  I  have 
thrown  back  ali  the  hosts  of  enemies.  I  hereby  invest  the 
lustre,  brilliance,  the  vital  breath  and  life-span  of  so  and  so 
(amuşya),  of  such  and  such  iineage,  and  the  son  of  such  and 
such  (amuşya)  woman.  I  hereby  make  him  fail  down 
(adharâm  pâda  yâmi). 


I  follow  the  course  of  the  Sun  (suryasya-âvrtam),  his  tuming 
to  the  South.  May  she  grant  me  wcalth;  may  she  grant  me  an 
intelleetual  person’s  lusture. 


X.538  I  tum  towards  the  quarters  full  of  light  (di^o-jyotişmatîlı); 
may  they  (feminine)  grant  me  wealth;  may  they  grant  me  an 
intelleetual  person’s  lusture. 


X.5  J9  I  tum  to  the  seven  seers  (sapta-rşîh);  may  they  grant  me 
wealth;  may  they  grant  me  an  intelleetual  person  s  lustre. 


X.5.40  I  tum  to  the  knowledge  (brahma-abhySvarte);  may  that  grant 
me  wealth;  may  that  grant  me  an  intelleetual  person  s  lustre. 


X^.41  I  tum  to  the  intelleetual  persons  (brahmanâm);  may  they 
grant  me  wealth;  may  they  grant  me  an  intelleetual  person  s 

lustre. 


Kânda-X 
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X.5.42  Whornsoever  we  hunt  (mrgayâmahe),  we  bestrew  him  Vvith 
our  deadly  vveapons.  With  our  knowledge,  we  pıısh  him  into 
the  öpen  jaws  of  the  Lord  of  tlıe  lıiglıest  abode 
(Paramesthî). 

X.5.43  May  our  vveapon  catch  him  with  the  two  jaws  of  the 
benefactor  of  al!  men.  May  this  offering  and  this  divine  and 
mighty  sacrificial  wood  (samid)  destroy  him. 

X.5.44  You  are  the  fetter  of  the  sovereign  venerable  Lord  (Varuna- 
bandha).  As  such,  may  you  bind  so  and  so,  of  such  and  such 
lineage,  the  son  of  such  and  such  mother,  through  his  food 
(anne)  and  through  his  vital  breath  (prâne). 


X.5.45  O  Lord  of  the  midspace  (bhuvaspate),  vvhatever  food  there 
lies  on  the  earth,  O  Lord  of  creatures  (Prajâpate),  O  Lord  of 
the  midspace,  may  you  grant  that  îo  us  profusely. 


X,5.46  The  heavenly  waters  have  been  honoüred  by  me;  wıth  theır 
rasa  or  sap,  we  have  been  mixed;  O  Agni,  fıre-divine,  I  have 
now  come;  here  I  shall  get  mingled  with  ali  splendour.  (Also 

Av.  Vn.89.1) 


X.5.47  O  fıre-divine,  please  ünite  me  with  ali  dignity  (varcas).  May 
I  have  children,  living  a  ful!  .span  of  life.  May  I  have  good 
approach  to  people  of  enüghtenment.  May  our  king,  or  the 
resplendent  authority  know  me  weU;  and  may  ali  the  saints 
and  sears  knovv'  me.  (Also  Av.  v  11.89. 2j 
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X.5.48  O  fire-divine,  what  the  evil-minded  vvicked  person  has 
uttered  in  the  foremost  a  curse  today  and  what  harshness  of 
speech  was  clear  from  Street  mongers,  speaking  aloud  what 
they  gave  out  in  anger  and  fury,  may  you  suppress  them  with 
strictness  and  severity.  Crush  them  at  the  very  root. 


X.5.49  O  fire-divine,  crush  ali  the  undesirable  leaders  of  opposition; 
you  may  have  to  use  fire  against  them.  They  have  been 
misguiding  and  exciting  our  people.  Among  them  are  such 
persons,  bent  upon  taking  our  lives.  (Also  Av.  VIII. 3. 13) 


X.S.50  Knovving  all  this,  I  throw  at  this  (enemy.)  the  four-edged 
ihunder  bolt  of  water  to  break  his  head  (into  pieces).  May 
this  cut  through  all  his  iımbs.  May  all  the  enlightened  ones 
approve  this  action  of  mine. 


Vanaspatih  •  Phâlamanih  -  Apaiı 


X.6.1  Mightily  I  hack  off  the  head  of  my  inimical  cousin,  ill- 
wisher  and  hateful. 


X.62  This  jewel,  which  has  appeared  from  the  plough-share 
(phâlâjjâtah),  will  make  itself  a  shield  (varma,  for  me.  Full 
of  shaking  power,  it  has  come  to  me  with  virility  and  lustre. 
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X.6.3  NVherever  the  deft  (taksa)  smith  has  struck  you  with  his  hand 
and  an  axe  from  that  at  the  life-giving  (jTvalâ)  waters,  püre 
and  bright,  purify  you,  the  püre  and  shining  (sucim). 


X.6.4  May  this  jewel,  sırung  on  a  golden  chain,  bestow  faith, 
sacrifıce  and  magnamity.  May  it  stay  at  our  house  as  a  guest. 


X.6.5  For  it  we  give  the  purifıed  butter,  the  strong  drink,  and  sweet 
food  of  every  kind.  Like  a  fatheı  for  his  sons,  may  this 
provide  us  with  better.  and  betler  things,  ınore  and  more, 
morrovv  to  morrovv  (svâsvo),  coıning  from  the  bounties  of 
Nature. 


X.6,6  The  fcrmidable  khadiıa  blessing,  obtained  from  plough-share, 
dripping  purified  butter,  which  the  Lord  supreme  (Brhaspati) 
has  bestovved  for  vigour,  that  (blessing)  the  adorable  leader 
(Agni)  has  put  on.  That,  verily,  yields  purified  butter  lo  him, 
more  and  more,  mom)w  to  morrow.  Wiıh  that,  may  you 
desiroy  the  malicious  enemies. 


X.6.7  The  formidable  khadira  (Acacia  catechu)  blessing,  obtained 
from  plough-share,  dripping  purified  butter,  which  the  Lord 
supreme  bestovved  for  vigour,  that  (blessing)  the  resplendent 
army-chief  (Indra)  has  put  on  for  vigour  (vîrya),  verily  and 
happiness.  That,  verily,  yields  purified  butter  to  him,  more 
and  more,  morrovv  to  morrovv.  With  that,  may  you  desiroy 
the  malicious  enemies. 


X.6.8  The  formidable  khadira  blessing,  obtained  from  plough-share, 
dripping  purified  butter,  which  the  Lord  supreme  has 
bestovved  for  vigour,  that  (blessing)  the  Soma  (the  curative 
principle)  has  put  on  for  acute  hearing  (sroira)  and  vision 
(cakşu).  That,  ve'rily,  yields  purified  butter  to  him,  more  and 
more,  morrovv  to  morrovv.  With  that,  may  you  destroy  the 
malicious  enemies. 
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X.6.9  The  formidable  khadira  blessing,  obtained  from  plough-share, 
dripping  purifıed  butter,  which  the  Lord  supreme  has 
bestowed  for  vigour,  that  (blessing)  the  Sun  (Sürya)  has  put 
on;  with  that  he  has  conquered  these  quarters  (di^ah).  That, 
verily,  yields  purifıed  butter  to  him,  more  and  more,  morrow 
to  morrow.  With  that,  may  you  destroy  the  malicious 
enemies. 

X.6.10  The  formidable  khadira  blessing,  obtained  from  plough-share, 
dripping  purifıed  butter,  vvhich  the  Lord  supreme  has 
beştowed  for  vigour,  that  (blessing)  the  moon  (candramS) 
conquers  the  golden  costels  (purah)  of  the  life-destroyers 
(asurânam)  and  dare-devils  (dânva).  That,  verily,  yields 
purifıed  butter  to  him,  more  and  more,  morrow  to  morrow. 
With  that,  may  you  destroy  the  malicious  enemies. 

X.6.11  The  blessing,  which  Lhe  Lord  supreme  has  bestowed  upon 
tlıe  tast-moving  wind  (vata),  that,  verily,  yields  speed 
(vajinam)  to  him,  more  and  more,  morrow  to  morrow.  With 
that  may  you  destroy  the  malicious  enemies. 

X.6.12  The  blessing,  vvhich  the  Lord  supreme  has  bestovved  upon 
the  fast-moving  wind  (vatâya),  with  that  blessing  the  twins 
divine  (a^vinau)  guard  this  farming  (krşi)  well.  That,  verily, 
yields  magnanımity  to  the  two  physicians  (bhişagbhyâm), 
more  and  more,  morrrovv  to  morrovv.  With  that,  may  you 
destroy  the  malicious  enemies. 

X.6.13  The  blessing,  vvhich  the  Lord  supreme  has  bestovved  upon 
the  fast-moving  vvind,  the  impeller  sun  (savitr)  has  put  on 
that  blessing.  With  that  he  has  vvon  this  vvorld  of  light 
(svah).  That,  verily,  yields  truthful  speech  to  him,  more  and 
more,  morrovv  to  morrovv.  With  that,  may  you  destroy  the 
malicious  enemies. 

X.6.14  The  blessing,  vvhich  the  Lord  supreme  has  bestovved  upon 
the  fast-moving  vvind,  putting  on  that  blessing  the  vvaters 
flovv  alvvays  unexhausted  (dhâvanti  akşitâb).  That,  verily, 
yields  immortality  (amrtam)  to  them,  more  and  more, 
morrovv  to  morrovv.  With  that  may  you  destroy  the  malicious 
enemies. 


